《Dummelow’s Commentary on the Bible – Amos》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. The Man. We have but one trustworthy source of information concerning Amos, viz. the book which bears his name. Happily it is so written as to convey a sufficiently full and clear impression of the man and his career. He was born in the land of Judah, of unnamed and unimportant parents, during the first half of the 8th cent. b.c. His possessions consisted of a few sycomore trees, and a small flock of sheep which belonged to a peculiar breed, ugly and short-footed, but valuable for the excellence of their wool. These he pastured in the neighbourhood of Tekoa, in the wilderness of Judah. Although his means were but meagre, his position was independent, and when he wished to leave his flock he was able to do so, entrusting them perhaps to some lad, like that son of Jesse who in the same neighbourhood had followed the ewes great with young.

2. His Call. Three causes combined to turn the shepherd into a prophet. First, his knowledge of the deplorable state of affairs in the northern kingdom. The victories won by Jeroboam II (2 Kings 14) had brought wealth and power to the ruling classes in Israel. But luxury, impurity and intemperance were rife amongst them (Amos 2:7-8; Amos 6:4-6). And as to the poor, their case could hardly have been worse. They groaned under the most oppressive exactions; they were totally unable to get justice; they were treated as chattels, not as men (Amos 8:4-6). And the warnings sent by Providence—drought, locusts, famine, pestilence—were not understood by the well-to-do oppressors of the poor (Amos 4:6.). There is nothing to wonder at in the fact that Amos, a subject of Uzziah of Judah, knew all this. And the shepherd's soul was stirred with deep indignation, like Nehemiah's at a later day (Nehemiah 5). Secondly, he had heard of the campaigns against Western nations, waged by the great kings of Assyria; he could not help foreboding that God would use this mighty instrument for chastising the crying sins of Israel (Amos 5:27; Amos 6). Thirdly, and most important of all, God's spirit communed with him and impelled him to speak. Amos was as conscious of a direct call from heaven as St. Paul was (Amos 7:15; Galatians 1:1). He knew himself to be in possession of the divine counsel; he could not refuse to declare it (Amos 3:8).

3. The Prophet's Work. It is impossible to state precisely when the call came. If we could determine the date of the earthquake (Amos 1:1; Zechariah 14:5), there would be no difficulty. We must be content to know that it lay within the period when Jeroboam II and Uzziah occupied contemporaneously the thrones of Israel and Judah, about 775-750 b.c. It was at Bethel, the religious centre of the former kingdom, that his voice was heard. But Amaziah, chief priest of that famous sanctuary, soon intervened, sending a message to the king to accuse the uncourtly prophet of treason, and trying meanwhile to frighten away the preacher (Amos 7:10-17). Jeroboam does not seem to have taken any notice. Probably he cared as little for Amos as Leo X did for Martin Luther. And the prophet was not to be frightened. He explained his position, completed his message, turned upon the worldly-minded priest with a threat of divine retribution, and then withdrew unmolested. An unreliable Christian tradition of the 6th cent. asserts that Amaziah's son struck him on the forehead with a club, and that he died from the effects of the blow soon after reaching home.

4. The Book. One thing is certain. On his return to Judah he reduced to writing the substance of his speeches at Bethel; not, indeed, giving us a verbatim report of each several address, not indicating precisely where one ends and another begins, but furnishing, rather, copious notes of these weighty discourses. And the exclamation, 'Oracle of Jehovah' (see on Amos 2:16), is the Nota Bene of the writer, calling attention to peculiarly grave words. Besides writing out his message he added to it. He had preached against the crimes of Israel; he writes of the sins and punishments of surrounding nations (Amos 1:3 to Amos 2:6).

Remembering that the book of Amos is in all probability the earliest of the prophetic writings, it helps our comprehension of him and his successors to keep four points in view.

(a) His Idea of God. His faith in the Unity of God was not won by reasoning. He had a deep sense of the nearness, greatness, righteousness of One Holy Being; there was no room for another. The One God is all-powerful in Heaven and Hades, Carmel and the depths of the sea, Caphtor and Kir, Edom and Tyre. His mightiness appears in the control of human history, especially in His direction of the fortunes of Israel. It directs all that happens; there is no such thing as chance; calamity, equally with prosperity, is of His ordering. This implies dominion over Nature; drought, dearth, mildew, pestilence, locusts obey His orders. He is not a mere Power, however great; but a distinctly Personal Being, who can be spoken of as rising up against the wicked, sword in hand, or as moved by pity to change His purpose.

(b) The Relation between Jehovah and His People. In common with all other Hebrews, the prophets believed that Jehovah was in a peculiar sense their God. But in their eyes the bond was a natural and indissoluble one, so that if they paid His dues in the form of sacrifices, He was under an obligation to protect and bless them. Amos, on the contrary, insisted that the tie was a moral one, inevitably dissolved by unrighteousness (Amos 3:2; Amos 9:7). Here his splendid originality comes out. Ceremonial worship has no intrinsic value (Amos 4:4; Amos 5:21). Justice and righteousness form the true service of God (Amos 5:24): if His worshippers are immoral and oppressive, He shrinks from contact with them as a defilement (Amos 2:7); inhumanity and unbrotherliness are hateful to Him, whether displayed by heathen or Hebrew (Amos 1, 2). To Amos, Jehovah is above all else the God of Righteousness.

(c) The Coming Judgment. This is the first Scripture in which 'the Day of Jehovah' is mentioned. Not but what it had already become a current phrase. The Israelites thought that when the Lord should arise in judgment it would be to their advantage—their sufferings would terminate, their dominion would be extended. Now they were told that this 'Day' would be one of judgment upon themselves, and that its advent was nigh (Amos 5:18-19). Repentance would have averted destruction, but they have put it off too long.

(d) The Picture of a Happier Future (Amos 9:8-15). This is quite unlike the general tenor of the prophecy. Israel has been the almost exclusive subject of the prophet's thought. Here Judah comes into the foreground, or, if Israel is in view, it is only as reunited to Judah. The Davidic kingdom is to be restored, but no stress is laid on the person or the character of the monarch. The ancient bounds of the empire will be reëstablished, Edom and other foreigners being reduced to subjection. The restored exiles rebuild the wasted cities. Agriculture and kindred pursuits flourish to a miraculous degree on an extraordinarily fertile soil. And the people will never be dispossessed from this earthly paradise. Whether this appendix was added by Amos himself or by a later patriot need not be discussed here.

'The style is the man.' It is so in this case. When the shepherd from the south of Judah interfered in the social and religious life of Israel, he displayed extreme boldness. His style is a bold one. His language is clear, vigorous, direct. The imagery, as might have been expected, is drawn from rural affairs—threshing-sledges, wagons, harvests, cattle, birds, lions, fishing. But the Oriental shepherd, though he be not familiar with books, is not necessarily uncultivated. The poetic structure of Amos 4 is quite perfect: the refrain, 'Yet have ye not returned unto me, saith Jehovah' (Amos 4:6, Amos 4:8-9, Amos 4:10-11), is used with great effect; the technical arrangement of the dirge is perfectly understood (Amos 5:2; Amos 8:10), and Amos knows how to work up to a climax.

5. Contents. We have already shown what is the substance of the prophet's teaching, but it will interest some readers if we roughly trace the order of his ideas as they appear in the book. It opens with a denunciation of the cruel wrongs done by the surrounding nations to each other and to Israel. All of these shall have their due recompense of reward (Amos 1:3 to Amos 2:3). Judah's turn comes next: her offence is more directly against God, but her punishment is no less certain (Amos 2:4-5). When Israel is reached, the note is struck which resounds all through the book: it is the oppression of the poor, unchastity, a wrong idea of the character and requirements of Jehovah which will bring down chastisement (Amos 2:6-8). These sins are due to ingratitude for God's mercies, and are aggravated by attempts to silence the voice of truth. They will bring on an attack and utter defeat at the hands of an enemy (Amos 2:9-16). The next section teaches that the closeness of the relation between Jehovah and Israel itself involves the punishment of the people (Amos 3:1-8). The neighbouring nations are summoned to witness the oppressions which are going on: the doom of palaces and altars is pronounced (Amos 3:9-15). The rich women are rebuked and threatened (Amos 4:1-3); the futility of superstitious worship is proclaimed (Amos 4:4-5); the failure of God's attempt to reform Israel is bewailed (Amos 4:6-12). A bitter lament over Israel is followed by some account of the injustice practised by the powerful; then the fond hopes cherished respecting the 'Day of the Lord' are shattered, and the elaborate ritual with which it was sought to please Him is sternly rejected (Amos 5). The luxury of the higher classes is the main theme of the next address, which ends with an intimation of Assyrian invasion (Amos 6). Three visions set forth in pictorial form the speedy end of the nation (Amos 7:1-9). Amaziah, the priest of Bethel, attempts to drive Amos out of the country (Amos 7:10-17). Another vision is described, and the common theme of dishonesty and injustice is again taken up: from the penalty thus provoked there will be no deliverance either in man or God (Amos 8). None shall escape (Amos 9:1-6). Jehovah repudiates a special interest in Israel (Amos 9:7). The final paragraph rejoices in the hope of a happier future, a restoration of the kingdom in the line of David, a fertile land, an undisturbed security of tenure (Amos 9:11-15).

01 Chapter 1 

Verses 1-5

The Sins of Israel's Neighbours and the Punishments which Should Follow
1. We may paraphrase the main part of the sentence thus: 'The words of Amos, describing what he saw in prophetic vision.'

Herdmen] or rather, 'keepers of a peculiar breed of sheep called naqad.' There must have been a number of these sheepowners in and near Tekoa. Mesha, king of Moab, is called by the same name noqed (2 Kings 3:4), where our English Bible uses the word 'sheep-master.' Tekoa] 5 m. S. of Bethlehem, on a hill 2,788 ft. high, was at the border of the 'wilderness of Tekoa' (2 Chronicles 20:20; 2 Chronicles 1 Mac 19:33), which was fit only for pasturage and largely used for this. Palestine has always been subject to earthquakes, but the one here referred to, which occurred in the reign of Uzziah (Zechariah 14:5), seems to have been of exceptional violence. The language of many passages in the poetical and prophetical books is derived from the alarming movements of the earth-shaken ground (Psalms 46:2, Psalms 46:6; Psalms 60:2; Isaiah 24:19, etc.).

2. The threatening character of this v. gives notice beforehand of the tone of the whole prophecy. Zion and Jerusalem are God's abode, from which His voice is heard like a lion's roar. The burning wind is His voice. A modern traveller speaks of the simoom 'caressing you like a lion with flaming breath.' Habitations] RV 'pastures,' i.e. the sheep, which mourn because the grass is parched (Joel 1:18, Joel 1:20; Isaiah 3:26). The summit of Carmel is usually wet with heavy dews; even it becomes withered.

3. Amos was sent to preach to Israel, but he here (Amos 1:3 to Amos 2:5) prefixes to his records of that preaching a section which shows that Jehovah is the Guardian of Righteousness, the Avenger of wrong and cruelty, amongst all the neighbouring races as well, Syria, Philistia, Tyre, Edom, Ammon, Moab.

For] i.e. because of. Three transgressions.. and.. four] an indefinite and considerable number (Job 5:19). For the attacks made by Damascus see 2 Kings 8:12; 2 Kings 10:32; 2 Kings 13:22. Gilead, being the nearest Israelite district, bore the first brunt. The threshing-sledge, a thick wooden board with pointed pieces of iron or of basalt on the under side, and a heavy weight or a driver above, is the figure for the harshest severity.

5. The bar is that by which the city gate was secured. The plain (RV 'valley') of Aven] the plain of Cœle-Syria, in which Heliopolis (since called Baalbek), the great seat of sunworship, was situated. Beth-Eden (the house of Eden) was in Syria, but its precise locality is uncertain, and we can only say of Kir that it must have been not far from Elam in the distant east (Isaiah 22:6): cp. 2 Kings 16:9; Amos 9:7.

6-8. During the troubles with Syria the Philistines doubtless made raids, carrying off the whole captivity, i.e. the whole of the population of the district, at one swoop. The captives were sold to their bitterest enemies, the Edomites. Gaza] richest and strongest city of Philistia, on the caravan route to Petra, the capital of Edom. The expression the remnant of the Philistines indicates that a portion of them had already been destroyed. In 2 Chronicles 26:6; Uzziah's victories over them are enumerated.

9, 10. Tyre became the leading city in Phœnicia about 900 b.c. The Phœnicians were the great slave-dealers of antiquity: see 1 Maccabees 3:41; 2 Maccabees 8:25. The 'covenant of brethren' (RM), or brotherly covenant (AV), is the friendly agreement which always subsisted between Tyre and the Hebrews (2 Samuel 5:11; 1 Kings 5:1; 1 Kings 9:11, 1 Kings 9:14, etc.), and doubtless had occasionally been cemented by formal treaty. We never read of wars waged by the Israelites against Tyre or Sidon.

11, 12. Edom's crimes were hostility against a kindred nation, his brother (Malachi 1:2); the casting off all pity, or, as RM has it, 'the corrupting his compassions' (cp. Ezekiel 28:17), i.e. the doing violence to his own better, kinder nature; the tearing his prey continually, like an infuriated beast (1 Kings 13:28; Job 16:9); the insatiableness of his revenge. We know that in later times Israel had no more relentless foe (Obadiah 1:10-14 Psalms 137:7).

12. Teman was the name of a city and district of Edom, 15 m. from Petra. The ruins of Bozrah are 4 m. SE. of the Dead Sea.

13. Judges 11 and Jeremiah 49:1 show how eager the Ammonites were to 'enlarge their border.' Such barbarities as are here mentioned were quite common in Oriental warfare (2 Kings 8:12; Hosea 14:1), but the OT. seems to represent the Ammonites in a peculiarly unfavourable light (1 Samuel 11:2; 2 Samuel 10). 

14. Rabbah] on the banks of the Upper Jabbok (2 Samuel 11, 12). The shouting means the war-cry. 

15. Some of the ancient translations, with which Jeremiah 49:3 (see RV) agrees, understand this v. as referring, not to the king, but to the Ammonite god Malcam, with his priests and his princes. This involves no alteration in the consonants of the principal word, which in either case is Malcam.

Amos 2:1-3. Jehovah will punish the wrongs which these petty nations do each other, as well as their outrages upon Israel.

1. Burning the king's bones into lime was a gross indignity (Joshua 7:25; 2 Kings 23:16, 2 Kings 23:18). Their thorough destruction prevented the man's being 'gathered to his fathers.' And there may have been a belief that the spirit suffered when the corpse was abused (Job 14:22; Isaiah 66:24). Jewish tradition looked on this cremation as an act of vengeance for the part taken by Edom in the campaign described 2 Kings 3. Kirioth] RV 'Kerioth.' Perhaps to be identified with Ar, the capital of Moab: when one of these is named the other is omitted. It is mentioned in the famous inscription of Mesha, who was king of Moab in Ahab's time, and seems to have been a sanctuary. His words are, 'before Chemosh in Keriyyoth.'

3. Judge, sceptre-holder (Amos 1:5-8), king (Amos 1:15), are all practically identical in meaning.

4, 5. The surrounding nations are charged with violations of the law written in the heart, Judah with offences against a law set forth in positive commandments. Their lies] the unreal, imaginary deities, the Baalim and Ashtaroth, who have no existence save in the mind of the worshipper, and therefore are sure to disappoint his hopes.

02 Chapter 2 
Verses 6-16

Israel's Sins and Ingratitude
6-8. Israel is now threatened in the same form as the rest, but Amos 2:6-16 were not spoken by Amos at Bethel; they form the conclusion of the preface which he wrote after his return home.

6. The unrighteous judges condemn the innocent for the sake of a bribe. A pair of shoes would have been too paltry a present, but for the fact that the shoe was a symbol of property (Ruth 4:7; Psalms 60:10). To hand over the shoes was equivalent to our delivery of title-deeds.

7. They begrudge the very dust, a sign of mourning, which a poor man has sprinkled on his head: they hinder the man who is in a lowly position from attaining his modest purpose. To profane.. name] The religion of many of the nations of antiquity sanctioned unchastity and even adopted it as part of the worship of the gods, but if Jehovah's worshippers are morally unclean they pollute His Holy Name. 

8. The poor in the East sleep in their day-clothes. Garments taken in pledge should therefore be restored ere nightfall (Exodus 22:25; Deuteronomy 24:12); but these creditors, undeterred by their supposed nearness to their god, treat the needy man's clothes as if they belonged to themselves. Possibly, however, Amos wrote, 'And they stretch out beside every altar clothes taken in pledge,' meaning that they hung them up as a votive offering in honour of their god.

They drink the wine of the condemned in the house of their god] that is to say, at their sacrificial banquets they drank wine obtained by unjust fines, and whilst they imagined themselves to be worshipping the God of Israel He disclaimed them: they were really worshipping an idol of their own imagination.

9-16. The ingratitude thus evinced and the judgment which it provokes.

9. We may exhibit the emphasis designed by Amos by rendering thus: 'Yet it was I who destroyed.. and it was I who brought you up,' etc. The Amorite here is a name for all the earlier inhabitants of the Holy Land. Instead of fruit from above, etc., we say 'root and branch.' But the Canaanites were not utterly extirpated (Joshua 13:13; Joshua 16:10; Judges 1:19-36; 2 Samuel 5:7). 

11. The accounts we have of Samuel, Elijah, Elisha, and the 'schools of the prophets,' show that prophets, declaring God's will by word of mouth, had been more numerous in the northern than in the southern kingdom. The 'Nazirites' (RV) showed their obedience to His will by self-control, austerities, renunciations of pleasant things (Numbers 6). God's most precious gift to His people consisted in true men, and, above all, in inspired prophets. 

12. It was exceedingly base to tempt the Nazirite to break his vow. For the silencing of the prophets see 1 Kings 1:22; Isaiah 30:10-11; Micah 2:6, Micah 2:11.

13. The v. may be understood in two ways. First, as in AV, which represents Israel as a burden on God (Isaiah 1:14; Isaiah 7:13 etc.). Secondly, and better, as in RV, 'Behold, I will press you in your place, as a cart presseth that is full of sheaves.' As the ground reels under the loaded wagon so shall they under God's heavy hand (Psalms 32:4; Job 33:2). 

16. The stress lies on the word naked. In headlong flight the long, outer garment would be cast away as a hindrance.

Here, and at Amos 3:13, Amos 3:15; Amos 4:3, Amos 4:5-6, Amos 4:8-9, Amos 4:10-11; Amos 6:8; Amos 8:11; Amos 9:7-8, Amos 9:12-13, the expression rendered saith the Lord is a kind of exclamation, thrown in parenthetically to call attention to the gravity of what is said. Utterance of Jehovah! the prophet cries.

03 Chapter 3 
Verses 1-15

The First Address
1-8. A call to attention. 
9, 10. The oppressions practised by the powerful. 

11-15. The disasters which should overtake them, their sanctuary and their palaces.

1. 'Race' would be a more correct word than family. Judah is included in the appeal, but immediately drops out of sight again.

2. In the Bible to know frequently means to care for, to be deeply interested in (Genesis 18:19; Hosea 13:5; Nahum 1:7; Job 22:13; Psalms 1:6; Psalms 73:11; Proverbs 2:10; Galatians 4:9): at Jeremiah 1:5 and here it has the allied sense 'to choose.' Jehovah chose Israel alone to be His people. And they argued as Dr. Arnold did when he was a child: 'I could not make out how, if my mother loved me more than strange children, she should find fault with me and not with them.'

3. Be agreed] RV 'have agreed,' have made an appointment. If two people were seen walking together in the desolate regions with which Amos was familiar it might be assumed that they had not met by chance. Nothing happens by chance. There is a reason and cause for Israel's calamities. 

4. 'Thicket' is preferable to forest: wild and broken country is in view. Amos intimates that a prophet's threats are not idle sound, any more than a lion's roar is. 

5. Shall one take up a snare from the earth? etc.] RV 'Shall a snare spring up from the ground?' etc. The snare is the bird-trap as a whole: the gin (the word is a contraction of 'engine') is the mechanism by which the trap acts. But the trap does not go off till the bird starts it. The thought is that when the time of misfortune arrives Israel will be caught in it as the bird in the trap. 

6. Israel cannot plead lack of warning (Ezekiel 33:4-5). All things are ordered by God, and therefore His prophets are able to give such warning. Evil here means disaster.

7. His secret is the purpose He has formed: cp. Genesis 18:17. 

8. Luther said, at the Diet of Worms: 'Here I stand: I can do no other.'

9. In the palaces] RM 'upon'; the proclamation is made from the flat roof: cp. Luke 12:3. Those who dwell in palaces are to be judged by their peers. Possibly Amos wrote, 'Asshur and Egypt,' the two great nations, Assyria and Egypt, the hammer and anvil, between which Israel lay. The mountain of Samaria (the capital of Israel) is surrounded by loftier ones, on which the spectators are supposed to stand. The oppressed] RV 'oppressions.'

10. They have lost the power to do equity. Their eyes gloat over treasures of gold and silver in their palaces: a prophet's eye sees only stores of violence and robbery (Romans 2:5; James 5:1-4).

12. Even the wealthiest will escape with nothing but bare life. 'They sit in Samaria in the corner of a couch, and on the silken cushions of a bed' (RV). These cushions formed the divan, which is often the sole article of furniture in an Oriental reception room: the corner seat is the place of honour. The shepherd prophet loathed these modern luxuries.

14. Beth-el had been a sanctuary prior to the Israelite occupation of the land. In the days of Amos it was the undisputed religious capital of the northern kingdom (Amos 7:13), whose subjects gathered there for seasons of special worship (Amos 4:1). No doubt the sacred pillar and post which we read of so often in connexion with the high places stood near the altar. The idol to which devotion was paid as the representative of Jehovah was the golden calf set up by Jeroboam I (1 Kings 12:29). Burnt offerings, thank offerings and meal offerings were presented on the altars (Amos 5:22), and the service was made more attractive by singing and the music of the viol. But all this was vitiated by two faults. First, the god whom the worshippers adored was not the Holy One who alone is worthy, but a mere nature-god, dispenser of corn and wine and oil, of water, flax and wool (Hosea 2:5; Hosea 9:1). And, secondly, the worship was not of a kind to make men better, it was closely associated with immorality and with luxurious eating and drinking (Amos 2:7-8); it did not promote either justice or generosity to others (Amos 2:8; Amos 5:24). The horns were the most sacred part of the altar: to cut them off was to desecrate it thoroughly.

15. Winter and summer house were in some cases distinct buildings, but in others were parts of the same structure differently situated (Judges 3:20; Jeremiah 3:22). The houses of ivory remind us of Nero's 'Golden House' at Rome: 'The interior was decorated in the most lavish way, with gold, precious stones and ivory... The supper rooms had panelled ceilings, overlaid with ivory.' It was a valuable commodity. Sennacherib, on one of the inscriptions which have come down to us, states that Hezekiah gave him 'a couch of ivory, thrones of ivory, an elephant's tusk.'

04 Chapter 4 
Verses 1-13

The Second Address
1-3. The heartless luxury of the rich women. 

4, 5. The elaborate sacrifices and pilgrimages. 

6-12. The failure of God's chastisements to produce amendment.

1. These pampered women are compared to cows grown fat through feeding in the rich pastures of Bashan (Numbers 32:1-5; Deuteronomy 32:14; Micah 7:14).

Masters] RV 'lords,' i.e. husbands (1 Peter 3:6). 

2. He] RV 'they,' i.e. the conquerors.

Your posterity] RV 'your residue.' Those farthest removed from danger will be dragged out of their retreats like fish from the water.

3. Like excited cattle each woman would make for the nearest breach in the city wall and endeavour to escape through it. The second half of the v. is corrupt. Possibly it may have run: 'And ye shall be cast out of your palaces' (Micah 2:9).

4. This v. shows that the pilgrimage to a holy place was then, as it has been in almost all times and lands, one of the popular forms of devotion. The pious Jew delighted in the annual visit to Jerusalem for the Feasts of Passover or of Tabernacles. Jeroboam I set apart Bethel and Dan as the two sanctuaries to be visited by his subjects (1 Kings 12:29-32) for the same purpose. Other places were venerated in like fashion. Amos mentions Beer-sheba (Amos 8:14) and Gilgal. The latter place, which was situated between Jericho and the Jordan, derived its name, 'a circle,' from the circle of sacred stones which existed there from time immemorial. Joshua 4, 5 speak of it as the site of the first camp of the Hebrews in western Palestine and the scene of the circumcision of the great mass of the people.

The prophet asserts that these journeys to the holy places, for the purpose of worship, failed to win the favour of God: the more zealously they were engaged in the greater the guilt of the pilgrims. The reason was that men substituted such devotions in place of good morals. There is an Arabic proverb concerning the ceremonies performed by pilgrims to Mecca: 'Circumambulate, and run, and commit the seven deadly sins!' Another plays thus on words: Al-haram f'il Haramayn= 'Unholiness dwelleth in the two holy cities.'

Every morning.. after three years] 'in the morning.. on the third day,' seems preferable. On the morning after arrival the pilgrims brought an oblation: on the next day—the third, according to Heb. reckoning—they paid the tithes. In the great Mohammedan pilgrimage to Mecca the observances due on each day are strictly defined. 

5. According to the Levitical legislation leaven might not be burned as part of a sacrifice (Exodus 23:18; Leviticus 2:12); but even in those laws there are traces of some degree of freedom (Leviticus 7:13; Leviticus 23:17). And in northern Israel it would seem that leavened cakes were consumed on the altar as a praise or thank offering. This liketh you] i.e. this is what you like.

6. Doughty speaks of an Arab who 'would often show that he had nothing left to eat.. in crackling the thumb nail from the backward upon the upper front teeth.' Yet have ye not returned unto me] a pathetic refrain, expressing His disappointment and His appealing love. All warnings have been in vain. 

7. In the plains harvest comes at the end of April; a month later in the hills. Heavy rains are necessary from Nov. to Jan. to soften the ground sufficiently for ploughing and sowing.

One piece was rained upon, etc.] cp. Gideon's fleece (Judges 6:37-40). 

8. Cities] i.e. the inhabitants.

9. Blasting] the effect produced on grain by the burning wind from the desert (Genesis 41:6).

Palmerworm] or locust. 

10. After the manner of Egypt] 'Life and death march in “double companies” through Egypt. All epidemics revel here.' 2 Kings 13:7 is an illustration of the loss of horses. We are to think of the people as shut up in a fetid camp, with decaying bodies of men and horses, and all the other foul odours of the East. 

11. The overthrow of these cities had become a type of utter destruction (Deuteronomy 29:23; Isaiah 1:7-8; Isaiah 13:19; Jeremiah 49:18; Jeremiah 50:40). The brand plucked out of the burning is a figure for grievous damage.

12. Thus] but we are not told how. Imagination is to fill up the blank, and the partial overthrow already inflicted is enough to indicate what the final and total ruin will be. They must meet God as a foe (Joshua 5:13).

13. This verse, Amos 5:8-9, and Amos 9:6, were probably written on the margin by an admirer of Job 9:4-10. His thought] i.e. the determination He has arrived at. He darkens the heavens with storms and eclipses. He marches majestically over the mountains in clouds and thunder (Deuteronomy 33:13; Micah 1:3; Habakkuk 3:19; Job 9:8).

05 Chapter 5 

Verses 1-27

The Third Address
1-6. A lament, a warning, and an invitation. 

7, 10-20. Denunciation of injustice and oppression, with threats of pestilence and judgment. 

21-27. A repudiation of their attempt to please God by mere ritual.

1, 2. Lamentation] a technical term for mournful poetry consisting of short lines of unequal length: here, for instance (Amos 5:2), the dirge consists of four lines, the first and third having three accents, the second and fourth two. Virgin] because, though often defeated, Israel had not yet been thoroughly conquered.

5. Pass not to Beer-sheba] People living in the northern kingdom would have to 'pass,' to cross over, the territory of Judah to reach the famous sanctuary in the extreme S. of the land. In the reference to Gilgal there is one of those plays on sound which are so common in impassioned speech: 'Hag-Gilgâl galôh yigleh.' And in that to Beth-el a play on ideas: Bethel ('House of God') shall become Aven ('Nothing'). Hosea actually calls it Beth Aven, 'House of Nothing' (Hosea 4:15; Hosea 5:8; Hosea 10:5), and also Aven (Hosea 10:8). Bethel is now called Beit-in. 

6. The better reading would be: 'Lest he send forth fire' (cp. Amos 1:4, Amos 1:7, Amos 1:10, Amos 1:12; Amos 2:2, Amos 2:5) 'upon the house of Joseph and there be none to quench it for Bethel.' Israel is entitled the house of Joseph, because Ephraim, the descendant of Joseph, is the chief tribe in the northern kingdom.

7. Instead of justice there is injustice, bitter as wormwood.

8, 9. Cp. Amos 4:13, and see Job 38:31; Isaiah 13:10; Isaiah 25:2, Isaiah 25:12. 

8. The seven stars] RV 'the Pleiades,' lit. 'the heap.' The shadow of death] RM 'deep darkness,' is better.

10. The subject of Amos 5:7 is now resumed: they who turn justice into wormwood, etc., hate in the gate the man who reproves injustice. The gate is the broad, open space before the city wall, where all business is discussed and justice is supposed to be administered: cp. Amos 5:12.

11. Burdens of wheat] RV 'exactions of wheat.' These remind us of the way in which the French nobility used to 'grind down the peasantry to the utmost farthing to extort money to spend in debauchery and riot in Paris': cp. also 2 Samuel 12:3. Houses of hewn stone were a mark of great wealth (Isaiah 9:10).

12. RV 'For I know how manifold are your transgressions and how mighty are your sins; ye that afflict the just, that take a bribe, and that turn aside the needy,' etc. Bribe] The word means 'ransom' (see Exodus 21:30; Proverbs 6:35); on many occasions it would defeat the ends of justice if a ransom was accepted.

13. What is the use of talking? As a modern writer says:

'For what avail'd it, all the noise And outcry of the former men?'

14. As ye have spoken] RV 'as ye say,' i.e. as ye say He is, as ye flatter yourselves He is. 

15. The remnant] At best a mere fraction will escape. 

16, 17. Streets] RV 'broad ways': what we call squares and open spaces. The wailing is the tremulous, high-pitched lament for the dead. The most necessary occupations are suspended because of the great number of deaths. Where the merry shout of the grapegatherers had been common, sounds of woe may now be heard. The skilful of lamentation are the professional mourners (Matthew 9:23 : cp. 2 Samuel 3:31; Jeremiah 34:5; Ezekiel 26:17; Ezekiel 27:32).

I will pass through, etc.] as the destroying angel passed through Egypt (Exodus 12).

18-20. Day of the Lord] see Intro., and cp. Isaiah 5:30; Isaiah 8:22; Joel 2:2; Obadiah 1:15.

21. Festivals such as Tabernacles (1 Kings 12:33) are meant. I will not smell] RV 'I will take no delight.' The original words refer to the smelling the pleasant odour of the sacrifice (Genesis 8:21; Leviticus 26:31). 

22. The burnt offering was the costliest of sacrifices, and in early times was not often presented by private individuals.

Meat offerings] RV 'meal offerings': flour, or flour mingled with salt, oil, and incense.

Peace offerings] The 'thank offerings' of RM is better. These were partly eaten by the worshippers. Fat beasts were, of course, a costly sacrifice. 

23, 24. Vocal and instrumental music was employed in the Temple service at Bethel, but was utterly distasteful to God because of the unrighteousness of the singers and the people generally: cp. Isaiah 1:13; Ezekiel 26:13.

Viols] a kind of lute or guitar, with ten or twelve strings and a sounding-board. Mighty stream] RM 'ever-flowing.'

25. Have ye offered?] RV 'Did ye bring?' The answer is 'No.' So far is God from being influenced by sacrifices that all the time when His Providential care over them was most marked they were in the habit of presenting Him no oblations at all: cp. Joshua 5:5-7; 1 Samuel 15:22; Jeremiah 7:22, Jeremiah 7:23. 

26, 27. Render, 'And ye shall take up Sikkuth your king, and Kçwân your images, the star of your god which ye made for yourselves. And I will cause,' etc. Kçwân is the name of one of the Babylonian planetary deities who has been variously identified with Saturn or Mars. Another title of the same god, Tsalme, is probably concealed under the words rendered 'your images.' It is at present uncertain who is meant by Sikkuth. The idolaters will have to carry their idols into exile, beyond Damascus, i.e. into Assyria, which is thus vaguely indicated.

06 Chapter 6 

Verses 1-14

The Fourth Address
1-3. False security of Judah and Israel. 

4-6. Carelessness and luxury. 

7-11. Captivity, siege, death, ruin. 

12, 13. Preposterous errors. 

14. The coming of the avenger.

1, 2. Render, 'Woe to the easy-going in Zion and to the secure in the mountain of Samaria! Make the round of the foremost nations and come to them, O house of Israel. Pass over to Calneh and see, and from thence go to Hamath Rabbah: then, etc. Are you better than these kingdoms? or is your border,' etc., that you should be so favoured. The site of Calneh is uncertain. Hamath is the well-known city on the Orontes. 3. They refused to think of the coming retribution; they enthroned violence in their midst.

4. Reclining at meals was a custom introduced from the farther East: contrast 1 Samuel 20:24. The grandees now 'stretched themselves,' etc.: cp. Spenser's 'Poured out in loosnesse on the grassy ground'; luxury and idleness are implied. Eat the lambs, etc.] To a frugal shepherd the feeding up of beasts for food seemed shameful extravagance: 'Seldom the nomads eat other flesh than the meat of their sacrifices; but it be some beast that will not thrive, or is likely to die on their hands' (Doughty).

5. Chant] RV 'sing idle songs' is an improvement. The musicians were lazy triflers.

Invent to themselves, etc.] In the psalm which closes the Greek Psalter, David is made to assert: 'My hands fashioned an instrument, and my fingers fitted together a psaltery': see also 2 Chronicles 29:26, 2 Chronicles 29:27. 

6. The goblet is not enough, they must have bowls to drink out of, bowls of costly material such as were generally used in divine service (Zechariah 9:15; Zechariah 14:20). The threatened ruin of the nation did not move these unpatriotic feasters to dispense with costly unguents, as men in trouble were usually ready to do (2 Samuel 14:2).

7. First in sin, first in punishment. The banquet, etc.] RV 'The revelry of them that stretched themselves shall pass away.' A play on sounds: Sar mirzach seruchim. 

8. Excellency] i.e. the excellent things of which the nation was proud. 

9. The city is besieged, and if there is a house in which the pestilence has left ten men alive their turn shall come.

10. And a man's uncle, etc.] RV is a little different: 'And when a man's uncle' (RM 'kinsman') 'shall take him up, even he that burneth him, to bring out the bones out of the house, and shall say unto him that is in the innermost parts of the house, Is there yet any with thee? and he shall say, No; then,' etc. Taking this difficult v. as it here stands, we must remember that it was the duty of the next of kin to see to the disposal of the body, and that, whilst interment was the almost universal rule, cremation might be resorted to in special circumstances (1 Samuel 31:12). The plague-stricken man in the inner rooms of the house must not defile the Lord's name by uttering it in the immediate presence of death, as a Mohammedan may not say his prayers in an unclean spot. A simpler form of the v., suggested in part by LXX, would be: 'A remnant shall be left' (in the plague-swept house), 'and when men break through to bring out the bones from the house it shall be said to him who is in the recesses of the house, Is there yet any with thee? and he shall say, None.'

12. Read, 'Shall horses run upon the cliff? Will a man plough the sea with oxen? 'No! but in moral and religious matters they will do things as absurd as these. 

13. No alteration of the original is required to obtain the following: 'Ye which rejoice in Lo-Debar, which say, Have we not taken for us Karnaim by our own strength?' For Lo-Debar see 2 Samuel 9:4; 2 Samuel 17:27, and for Karnaim Genesis 14:5; Deuteronomy 1:4; Joshua 21:27; Joshua 1 Maccabees 5:26 : both towns lay E. of the Jordan and may have been taken by Jeroboam II.

A great change had come over the fortunes of Israel during the reigns of Joash of Israel and his son, Jeroboam II. Israel had been reduced to a very low ebb in the time of Jehoahaz by the repeated and successful assaults of the Syrians (2 Kings 13:7, 2 Kings 13:22). With the advent of Joash all this was altered. He recovered ten cities which Hazael had taken, and gained three victories (2 Kings 13:25). Jeroboam II carried these successes still further. 'He restored the border of Israel from the entering in of Hamath unto the sea of the Arabah' (RV) and appears to have been uniformly victorious. This was largely due to the fact that he never came into collision with Assyria, whereas the power of Syria had been greatly reduced by the campaigns of Shalmaneser III and Assurdan.

Such a collision was, however, inevitable (Amos 6:14). The earliest contact between Israel and Assyria of which we have any record was when Ahab, as an ally of Hadadezer of Damascus, shared in the disastrous defeat inflicted on the Syrian king by Shalmaneser II at the battle of Karkar, 854 b.c. On the famous obelisk of black basalt, now in the British Museum, ambassadors from Jehu are represented bringing tribute to the same Assyrian monarch at Hamath, 842 b.c. Tiglath-pileser III, called in the Bible 'Pul,' marched against Northern Syria in 738 b.c. and Menahem gave the king a thousand talents of silver, 'that his hand might be with him to confirm the kingdom in his hand' (2 Kings 15:19). In 732 b.c. Tiglath-pileser III invaded Israel, took a number of towns, including the whole district of Naphtali (2 Kings 15:29), and compelled Pekah, king of Israel, to pay a considerable tribute. The kingdom of Israel was destroyed in the year, 722 b.c., when Samaria was taken by Sargon in the first month of his reign, after a siege which was begun by his predecessor, Shalmaneser IV, and had lasted three years.

14. The entering in of Hemath] the ideal northern boundary of the Holy Land (Numbers 13:21; 2 Kings 14:25-28): it is the great depression between the N. end of Lebanon and the Nusariyeh mountains. The river of the wilderness] RV 'the brook of the Arabah,' the Wâdî-el-Ahsih, the southern boundary.

07 Chapter 7 

Verses 1-17

Three Visions and an Interruption
1-9. The visions. 

10-17. The interruption.

There are two senses in which the word 'Vision' may be used of one of the forms of Hebrew prophecy. In the first sense a state of mind closely akin to that of a dreamer is intended: 'I the Lord will make myself known unto him in a vision, I will speak with him in a dream' (Numbers 12:6). The prophet falls into a kind of ecstasy, and has no control over the pictures which pass before his mind. Every one will remember the language ascribed to Balaam: 'He saith.. which seeth the vision of the Almighty, falling down, and having his eyes open' (Numbers 24:4, Numbers 24:16). In the second sense of the word it is meant that the subject-matter of the preaching was divinely inspired, but the prophet's own mind and will played an important part in throwing this matter into the form of a picture. The visions of Amos belong to the latter class. God's Spirit made the coming destruction of Israel certain to this man. Amos drew, and then explained, the pictures which were emblems of that destruction, the locusts, the devouring flame, the measurement with a plumb-line, the basket of summer fruit, the fall of temple and column.

1. Grasshoppers] RV 'Locusts.' The latter growth may possibly mean the grass which springs in Palestine after the late rains in March-April. We cannot be quite certain whether the king's mowings or 'shearings' are here mentioned. Sheep-shearing in N. Palestine takes place about April. The king's mowings would be a portion of the crops taken to feed his horses. 

2. Render, 'And as they were about to make an end of eating.. Who shall raise up Jacob?' The question is equivalent to an exclamation: 'Oh that Jacob might be raised up!'

4. He would not conduct His controversy with words, but with a consuming fire (Isaiah 66:16).

The great deep] the abyss on which the earth was supposed to rest (Genesis 7:11; Psalms 24:2). A part] RV 'the land,' the portion appointed to Israel: this, also, the fire was about to consume.

7, 8. Upon a wall] RV 'beside a wall.' The testing of the wall is a symbol of the searching investigation into the people's conduct, which would be followed by a strictly just recompense (2 Samuel 8:2; 2 Kings 21:13; Isaiah 34:11; Jeremiah 1:11-12; Lamentations 2:8). 

9. The high places of Isaac] i.e. Beersheba (Amos 5:5), which was especially associated with Isaac (Genesis 27:23; Genesis 28:10).

10, 11. Amaziah, being a royal official, intervenes as soon as the king's name is brought in (Amos 7:9). He sends a message to Jeroboam II at Samaria (2 Kings 14:23), charging the prophet with stirring up sedition at the very centre of the national life. And he exaggerates. Amos had not said that the king himself should be killed. 

12, 13. How contemptuous Amaziah is! His words literally are: 'Seer, go, flee thee away,' etc. There is a proverbial saying, 'Eat your pudding, slave, and hold your tongue.'

The king's chapel] RV 'The king's sanctuary': his 'Chapel Royal.' The king's court] RV 'a royal house': one of his residences (Daniel 4:30).

14. We catch the emphasis if we render: 'No prophet am I, and no son of a prophet am I.' The latter expression may mean that he had not been trained in one of the schools for prophets (1 Samuel 19:24; 2 Kings 4:38; 2 Kings 9:1), but it is better to understand it as referring to the Oriental custom of the son following his father's occupation. A gatherer of sycomore fruit] RV 'A dresser of sycomore trees.' The sycomore fig required pinching or scraping to bring it to ripeness. It was not thought much of in Palestine. 

15. Cp. 2 Samuel 7:8; 1 Kings 19:19; Psalms 78:70-71; Galatians 1:1. 

16. Thou sayest] in opposition to what the Lord said (Amos 7:17). Drop not thy word] don't let it drip, drip, drip, in imbecile and wearisome fashion (Micah 2:6, Micah 2:11; Ezekiel 21:2, Ezekiel 21:7).

17. An harlot] violated by the victorious soldiers. The greatest disaster that can befall an Eastern is to leave no son to continue his name. The ample domain of the wealthy priest would be divided into small properties for the new settlers (Jeremiah 6:2; Micah 2:4). A polluted land] or, 'a land that is unclean' (RV), is one where Jehovah, not being its recognised lord, could not be legitimately worshipped (1 Samuel 26:19; 2 Kings 5:17; Hosea 9:3-5; Ezekiel 4:13).

08 Chapter 8 

Verses 1-14

The Vision of the Ripe Fruit, followed by a Fifth Address
1-3. The vision. 

4-14. The address, denouncing dishonest traders (Amos 8:4-6), threatening earthquakes, eclipse, mourning, a painful sense of abandonment by God, an utter destruction of the superstitious (Amos 8:7-14).

1-3. Notwithstanding the interference of Amaziah, the prophet finishes the recital of his visions.

1, 2. Another play on words—qayits is the word for ripe fruit, and qçts for end. We might represent it by, 'A basket of ripe fruit. My people are ripe for judgment.'

3. The literal translation of this picturesque v. is, 'And the songs of the Temple shall howl in that day—utterance of the Lord Jehovah! Many the corpses! In every place they cast forth! Hush!' Temple] RM 'palace.' The building is regarded as the palace of the Great King; the word came to the Hebrews from Babylonia, and literally signifies 'Great House.' The pestilence is so fatal that men have no time either to burn or bury the dead, and no inclination to talk.

4. To make the poor of the land to fail] i.e. to exterminate those who are in lowly circumstances. 'They make a solitude and call it peace.'

5. The new moon was originally a more important festival than the sabbath. For points in its observance see 1 Samuel 20:6; 2 Kings 4:23; Isaiah 1:13; Hosea 2:13, and cp. the Levitical ritual in Numbers 28:11.

The ephah] the measure by which they sold, was fraudulently small; the weight by which they tested the money paid them was as dishonestly great. Money was not coined, but was weighed on every business occasion (Genesis 23:16). The ephah contained about 65 Imp. pts.; the shekel of 252 grs. would be worth about £21s. of our money.

7. Jehovah Himself is the Excellency, the Pride and Boast of His people.

8. The movements of the land shaken by the earthquake, or whatever other calamity was divinely inflicted, are compared to those of the Nile: 'Yea, it shall rise up wholly like the River; and it shall be troubled and sink again, like the River of Egypt' (RV). The word for 'river' is regularly employed of the Nile.

9. The eclipse of June 15th, 763 b.c., may have impressed his imagination powerfully.

10. Feasts] religious, not secular. The cloth of camel's or goat's hair was bound round the loins with a cord. Shaving the head was a sign of mourning (Leviticus 21:5; Isaiah 22:12). This day would end as badly as it began.

11. The word which they craved was not one of spiritual instruction, but of guidance out of trouble: cp. 1 Samuel 3:1. 

12. From sea to sea] i.e. from the Mediterranean to the Dead Sea.

14. The sin, or, rather, the 'guilt' of Samaria, is the idolatrous object worshipped by the Samaritans, either the calf at Bethel (1 Kings 12:29; Hosea 10:5), or the Asherah at Samaria (2 Kings 13:6).

The manner] RV 'the way of Beer-sheba' may perhaps mean the pilgrimage thither. Mohammedans swear by the pilgrimage to Mecca. But Amos not improbably wrote, 'By the life of the deity of Beer-sheba.'

09 Chapter 9 

Verses 1-15

The Concluding Vision and a Discourse. Comfortable Words
1. The vision. 

2-10. The discourse, declaring that none shall evade God's judgments (Amos 9:2-6); that Israel stands in no peculiar relationship to Jehovah (Amos 9:7); that all the sinners amongst them shall perish (Amos 9:8-10). 

11-15. Comfortable words, predicting the restoration of the Davidic kingdom in all its former extent (Amos 9:11-12); the exuberant fertility of the land (Amos 9:13); the complete and final establishment of the nation on it (Amos 9:15).

1. Read, 'I saw Jehovah standing beside the altar; and he said, “Smite the capitals of the pillars, so that the thresholds may shake, and break them in pieces on the head of all of them.. there shall not one of them flee away, and there shall not one of them escape.”' The altar is that at Bethel, the chief sanctuary of the kingdom (1 Kings 12:33; Amos 7:13); assembled there for worship, the great mass of the people meet with destruction, like the Philistines in the house of their god (Judges 16:29-30). The blow from heaven shakes the building throughout, and its loftier parts come crashing down on the worshippers.

2. Hell] Heb. Sheol, the abode of the departed. 

3. Carmel's lofty, rough, wooded summit would be an ideal place to hide in. Fugitives had the right of asylum on this sacred mountain. The reference to the serpent reminds us of the Babylonian myth in which the dragon of chaos is vanquished by Merodach: cp. also Isaiah 51:9; Psalms 74:13. 

5, 6. This may have been a note written on the margin, suggested by Psalms 5:8; Psalms 8:8. 

6. RV 'It is He that buildeth His chambers in the heaven, and hath founded His vault upon the earth.' The vault of the sky appears to rest on the ground.

7. At Amos 3:2; Amos admits that there is a special bond between Israel and the Lord; here, with splendid boldness, he repudiates it. Their conduct has dissolved the connexion. Not only so: Providence has guided other races as well as the Hebrews: cp. Matthew 3:9; John 8:33; Acts 17:26). The Ethiopians inhabited that part of the Nile Valley which stretches from Assouan southwards. Caphtor] probably the island of Crete (cp. Ezekiel 25:16); but some authorities identify it with the coast of the Egyptian Delta.

8-10. The qualifications at the end of Amos 9:8-9 rob the threat of much of its force, and are not quite in the manner of Amos. At all events, we have three stern messages here: the kingdom is to be utterly destroyed, the people are to be wanderers amongst all nations, the sword is to slay all the sinners.

11. The dominion exercised by David's descendants is spoken of as the tabernacle of David, and is figured as a small, dilapidated house, part of which has fallen in, the rest being full of gaps: cp. 1 Kings 12:16; Ezekiel 34:23-24; Ezekiel 37:24. 

12. The remnant of Edom is an expression which implies that this people has been much weakened; the victories of Amaziah greatly reduced its power (2 Kings 14:7-22). Over other nations, also, Jehovah's name had been proclaimed as victor and owner: cp. Deuteronomy 28:10; 2 Samuel 12:28; Isaiah 63:19; 2 Chronicles 6:33. 

13. Vintage comes in the dry months of autumn, and is soon over. In the happy future the grapes will be so plentiful that this work will last till the rainy season, when the grain is sown. Sweet wine] the newly expressed juice of the grape. 

14. To bring again the captivity is an expression which does not necessarily imply exile. It often means a favourable change in one's fortunes. But the mention of the waste cities, and the land gone out of cultivation, agrees with the idea of a real captivity, and the promise in the closing v. suggests that Israel had been 'plucked up out of their land.'

